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1 Biennial Conference on Sharia and Social Studies; Konferensl Internasional Keilmuan Syari'ah dan limu
dia takiunan Eakultas Syan'ah Universitas Bslam Negerd Imam Bonjol Padang

Sasial merupakan festival akademik
RUEAREIrA SCFE menenunkannya

Fegiatan inl ditujukan untuk mengeali dan memabami kekayaan dan kearifan
kembali menjadi mozaik keilmuan.

Tema Ferdana Konferensi ind adalah Peran Profetik Keilmuan Syari'ah datam Membangun Keadilan Sosial
Tema ini terinspirasi oleh kenyataan bahws keilmuan syariah sepertinga masih belum kunjung keluar dari
Jungkungan paradigma tealugis-normatif yang cenderung abai terhadap fikta-fakta sosial. Oleh karenanya,
Keilmuan Syari‘ah Teologis sejatinya membuka ruang dan menerima gejala sosial sehagai sebuah fakta
kesyariahan yang hidup dalam magyarakat. Interaksi dan dialag keilmuan syariah dengan ilmu sosial secara
intensif dan berkelanjutan menjadi apenda akademik terpenting dan memdesak dilakukan, Dalam kerangka
akadermik intlah kehadiran Keilmuan Syartah Profetik menjadi kenkscayaan untuk membingkai tenunan tatanan
sosial yang berkeadilan, berkenranusiaan, dan memiliki etos transendental,

Buku [Prosiding] ini merupakan Kumpulan paper yang dipresentasikan aleh para akademisi dan penelit

dari berbagai Latar belakangan keilmuan dan institusi pada Konferensi Intermasional Keilmuan Syariahdan llmu

Sosial yang disclengarakan Fakultas Syari'ah Universitas Islam Negeri Imam Bonjol Padang, 23 5/d 25 Agustus

2017, Mudah-mudahan pengetabuan yang termaktub dalam prosiding ini dapat memperdalam danmemperluas
waneasan keilmuan, sekaligus menjadi etos dalam membangun budaya akademik

Akhirnya, izinkan kami menghaturkan ucapan terima kasih untuk segala ide, gagasan, konsep, perspektf,
partisipasi dan kerja keras akademik semusa pihak atas terselenggaranya konferensi pertama tentang Keilmuan
Syariah dan llmu Sosial di Indenesia; sehingga Keilmuan Syaritah Profetik dapat dikembangkan, dan misl profetik

yang dicita-citakan dapat tersampaikan. Amin.

Padang, 18 Agustus 2017
Penanggung Jawab
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Al-Quran and Humanity: A Study on Humanism behind the Stipulatiu.n
of Verses about Crimes Based on the Perspective of Thematic Analytic
Interpretation

Ali Hamdan

Universitas Islam Negeri Maulana Malik Jbrahim Malang
alihamdannasution@gmail.com

Abstract=Stipmatization on the imposition of maximum
criminal penalties described in al-Qurin such as
qishash for the accused ofhomicide, ampu tation ofthe
fand for the robbery crime and the punishment of whip
and rajm for the adultery case, are practically eriticized
and considered as crimes, evil, sadistic, inhuman, as
well as against hurnan rights. The judgments an “the
Islamic laws" are likely negative due to the verdict
of the maximum punishment. As o consequence, this
results in apathetic [eading to antipathy against lslam
as a belief. Al-Qurin centifies that administering the
maximum punislinent like gishash is not purposed as
taking revenge, releasing painful feeling or expressing
hateful, The actions of the maximum punishment for
crimes in Islam truthfully have principal aims and are
notwithout paying attention on the sides of humanity,
but keep locusing on the preventive actions for the
guarantee of balance and sustainability of the social life
among mankind. Humanism or the side ol humanity is
surely existed In every eriminal action mentioned in
al-Quran.

Key Words: al-qurdm, crime, humanism, interpretation

1. Introduction

The verses explainingaboutstatus, implementation
and sanctions for actions involved in crimes and the
messages about humanism behingd the enforcement
and the imposition ate indeed found in many places
contained In the verses of al-Quran al-Karim. Types
of crimes in 1slam mentioned in al-Qurin are murder,
insult, adultery, allegation of adultery, theft, desertion,
apostate, drunk and gambling, This research describes
the actions categorized as crimes in al-Quran and

the illustration of nuances, indications, and guidance
an the elements of humanism and humanity behind
the imposition of penalty for crimes systematically
and consccutively. The limitation of spaces and time
restrains the writer to focus on the study on only two
types of crimes consisting of murder and insult.

2. Murder Crimes in Al-Qurin

The erime of murder in al-Qurin has been
indicated in nine verses in different guides and
contents. The guide of descriptlon is clear since it
discusses the Imposition of sanctions, both on the
world and the hereafter. The meant guide include:
first: the prohibition of committing hamicide without
legality of law mentioned in (1.5 al-An'dm: 151 dan Q5.
al-lsri: 33. Second: the obligation to carry out gishash
to murderers by deliberating on principles of justice
and stabllity as stated in Q.5. al-Baqarah: 178, Third,
the penalty for unintentional murder crimes is called
divat, as stated in Q.5. an-Nisi: 92. Fourth: the sanction
on the hereafter for the murderer, as mentioned in
0.5 al-Maidah: 32, Q.5. al-Furgin: 68 dan Q.5. an-Nisi:
93. Fifth, the direct message of humanism in verses
concerning behind the stipulation of gishash, as stated
in Q5. al-Bagarah: 179.

The first guide in relation to prohibition of
committing murder without the legality of law, is stated
In the Allah SWT words in al-An"dm: 151. The verse
illustrates the virtugus obligation for every muslim
and also the prohibition considered bad and evil (al-
razy: 1412 H: 178). The demand of the obligation and
the prohibition imposed to every muslim is actually
emphasized on the utterance of wise and delicate
words to male the muslims” heart and pulse voluntarily
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+d of testament” (al-razy: 1412
nt has a function as guidellnes
r religious activities, and as
well-behave (aqideh), live
ration, and socialize by

acceptit. using the wo
H: 179). The testame
for the p&n]']l! to do thel
individual guidelines ta
in a famlily and next gene ?
protecting and ridding each other particularly on
terms of cconomic interaction as well as 2 guarantee
of 2 muslim demanding their rights. The guidelines
+ve started from the faith and the belief in Allah SWT
{quthub: 1412 H: 1229]).

The demands in the form of orders which should
he implemented in the testament form is (Al-Khathib:
1418; 83), first: well-behaving to parents. Second:
Uphalding justice and fairness in mu'amalah (social)
trancactions which utilize dosages and scales for the
transactional tools, Third, being righteous to speal, and
fovrth: fulfilling the promise of Allah.

Me:nwhi]e,ihedmmmlinthefonnnl‘prohihmun
which should be stayed away includes, first: not
assaclating a partner with Allah (shirk) as the god and
this is the highest prohibition for every individual.
Second: not forcedly getting rid of children life (murder]
due to economle factors. Third: net committing evil-
classified-actions in accordance with the perspective
of sharia [Islamic law), both apparent and hidden.
Fourth, nat farcedly getting rid the peeple life (murder)
without the legality. Fifth, not devouring the wealth of
orphans yet organizing it using legal ways according
to sharia,

The demand of commands and prohibition in
this verse is not a type of an arisen new law yet the

type of the existed law and imposed to the previous
coreligionists. The demand of the command and
prohibition lsa grand design ef [slamic sharia and also
an ideclogical identity considered as a determiner with
ather ideologles present in the musyrik community
in that period. Murder actions are categorized into
the highest level of crimes after doing shirk to Allah
as the only god [al-hijazy: 1413 H: 680). Homicides
are a type of prohibition which has a characteristic
of an action as compilation for spiriteal life, Al-Qurin
in the abovementioned verse states a word “ta‘ai” as
profound comprehension to solely accept thing with
no condition [as-sya‘rawi: t: 3983).

The second verse is Q.5. al-lsrd: 33, stating the
words of Allah SWT which still asserts the prohibition of
murder without the legsality principal and provision and

12
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also :xpl:lnslhemnsequences of law accepted by g5,
victim guardian using the existed legal considera,,
The legality principle and provision is describey
details by the verse stating more about that the pary;,.,
in right to sue for exccution are “guardians®in gen ey .
relationshipand descendants of the murder victim. 73,
sue action is then charged to the judicative institurjq,,
if the murder victim does not have "guardians”. Ty,
=guardian” cannot do arbitrary actions to sue hy
means of claiming for death penalty for two or mgr,
peaple if the murder victim is only one person (3.4,
dzumukhsyari: 1407 H: 664). This Islamic shary,
subsequently became the determiner of local wisdom
prt!l.."l'lt in the pre- 1slamic community Lfr.rﬁﬁh]-ygh]
in the past because their habit to sue for execution
exceeds from what it should be.

The second guide is the obligation of administering
qishash to the murder perpetrator by deliberating on
the principle of justice and stability stated in Q5. al-
Bagarah: 178, There were several types of punishment
for the murderer before the presence of Islam. The
lewish was by gishohs while the Christian was by diyar
and the pre-lslam Arabian was by suing the murder to
the non-offender, avenged for putting to death of one
or even more than ten lives from the effender's family,
and or suing for revenge on a man ora free slave for the
murder of a woman [adz-dzuhaili: 1418 H: 105). The
acts of pre-Islam Arabian was subsequently amended
by the Prophet’s command in his hadith: "al-musfimiag
tatakafa’dimduhum™ (Abu Daud: tt: B0). Islamic sharia
is socialized in accordance with the principle of justice
and equality on the middle of various sanctions for
murders which were still existed in the period. The
penalty ef gishahs in Islam is classified as a middle class
sharia compared with both samawl and non-samawi
sharia beferehand.

The description asserted in this verse is also about
the Islamic status and the faith of a murder offender.
The Islamic capacity and the “faith™ quality of the
perpetrator are notout of tract considering the murder
action committed intentionally. Ibn 'Abbas R.A has
provided three statement points of law in accordance
with this verse [al-razy: 1420 H: 272), first: the gishash
penalty is imposed to the intentional murder action
and the offender is still classified as a person with
“falth®. Second; the relationship action mentioned
in this verse is the relationship in Islam. Third: the

Prephatic Rate of Sharia Knowiedge in Developing Socat Jutice

intentional murder action is categorized as “remission
and grace from Allah to confirm more the faith status
of the offender. Equality and justice implemented by
al-Qurin to da gishahs is analogized as a freemanfora
free man, aslave fora slave and a woman for awoman
This verse then becomes the legal argumentaton far
the murder perpetratorin groups with only one victim,
which was administered by Umar bin Khaththab BA
to execute seven men in Yaman due to killing a man
Alli also implemented the same penalty to khaworif
people who committed murder in groups to Abdillah
bin Khabbab (adz-dzuhaili: 1418 H: 105).

The third guide is the legal sanction for
unintentional murder crimes called terminologically
as diyat and this is explained in Q.5. an-Nis3: gz
concerning the detailed description of penalties for
unintended homicide ta a muslim citizen and is a
solution for unintentional murder cases in the Prophet
Muhammad era.

The third pattern is the penalry for unintentional
hemidide act which is known as divat and itis explained
in the Koran surah An-Nisa: 92: that verses describes
the detail explanation to the penalty for unintentional
homicide act to Muslim and it contained solution to
the unintentional hemicide problem in the period of
Prophet Mohammed. Sentence *md Ldna i mu'min an
yaqtula mu'minan” in the beginning of the verse isthe
expression of prohibition, illegality, inappropriateness
to hamicide act which is committed by a Muslim to his
Muslim's brother, yet the condition out of the human's
power is an exception (al-gasimy: 1418 H: 256). The
meaning of the unintentional in this verse is "act
without purpose and goal” (yahya: 1979: 301).

“This verses also describes the detail of the penalty
forunintentianal homicide act toa Muslim citizen in the
period of Prophet Mohammed Saw. Duetoa pastaction
*Ayyash bin Abi Rabi'ah had killed a prophetshohabah
and his name was al-Harits bin Zaid, he was convicted
to be animism [jahiliyah era) at that time. ‘Ayyash later
asked this problem to Prophet Mohammed SAW to seek
alaw solution and later the God sent His revelation to
be the background of law in the determination of diyat
in the case of homicide crime act (as-Samarqandy: e
326). The meaning of unintentional in this chapter
is "act without purpose and goal® (yahya: 1979 M:
301). The penalty and consequence of unintentional
homicide convict is the payment of diyat which is given

1o the victim's Beir 2od later can be rwed o (D their
peeds (xwatn 2004: 1292)

That verses has become the basic cf Ec e
sratus decree into thres catzgories [ai-razy- 1420
176). first: gl-Amd (& smal]. secots -
[wronz or eointen
(close to intenmonal) The e aatE
act which has a purpose o max dezri doe o E=5IF
or else. The secand has two londs whah B2 puopes?
of the act is directed to the pelyiheiy yot MaEms
to Muslim citrzen and suspected 1 polyihesst G222
due ta their atinbute. The last catzger Amad
(close o intentonal) is Ix= hirdog muns 2 bat which
the intention of the kit is light which not Bolbtiz

reality it causes death

The fourth pattern is afterlife penalty to th=
hemicide comvictwhich s signed i Koranszah Al
Maidah: 32, Al Furgeon 68, and Ao
is surah Al Maidah: 32, concerning tothe sentence =
gjli dzélix (5o that} in this verse has shown he cerad
of consideraaz in the row of verses befors this wiics
conclude to 2 certain decision Considermnrol G verse
is hetrayal among the son of Adam imterm ofbomicde
of other hurnan being as wall as &0 in2ss a=d
glory due to the right of life for every human being
{al-khathib: rt: 1082). The permanent gzmaze wiich
show up due 1o intentiona! homicids 2nd bestlny as
well as long vengeance (l-razy- 1420 H: 343). The
case of betrayal is later patented By Allah in the book
of Torah in terms of revelation that must be done by
them [as-samargandy: = 385} Among thase revelsten
i¢ homidide crime act mater, Homicde cime 2t 25
well as damage that influence to sedzl orcer of the
society is pictured by Koran in term of kzonamd {asif]
by "conduct hamicide act ta all humankind ~ [t means
someone who commit homicide crime actintendenally
and not hased on formal jurisdiction reason such s
gishash and not as a preventive act to systemic damage
upan the earth, the status of the mme is the same as
commit murder to all humankind [quthub: 1412 H
877). That analogy is believed to be dear, to the poiat
and severe penalty for the afterlife [at-thabary: 2000
241).

The second verse which explains the fourth
pattern is afterlife penalty to convict of homicide is
surah Al Furqon: 68. This verses belongs ot Makizych
verse to answer the condition of pelytheist who will

13
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{» Bietnial Conlevents on Sha
rophet Mohammed period. This
he was full of sin and hefshe
d forgiven [rom Allah SWT,
Prophet Mohammed
n Surah Al Furgon:
d alsoasa good

repentant
the

convert o Istam in P
pnl)‘lhﬂ.‘f felt that he/s
i% worried of no mercy an
and hefshe akend this matter o
AW, Allak SWT later sent the Kora
&3 to answer the polytheist question an
news that Allsh SWT accept the repentof the re
{at-thabary: 2000: 241), Post the revelation,
polytheist of Mecca stated that Mohammed suspected
the polytheist, commit homicide and fornication will
be sent to hell, and they had no good deed in Allah's
side. then the next revelation mentioned Jlid man tdba
(except for those who repent from Mecca people at-
thabary: 2000: 241).

There are three important points revealed in this
verse and can be used as bellevers variable, first there Is
no worship except to Allah, second: na commitment o
hamicide except far those whoare allowed by jurisdiction
reason, third, fornication is prohibited. Logical anguments
to these three variables is, tauhid is ushal (basic) of
faith as well as distinctlve [actor bebween clear line, has
strongstance and firm compared to the mystery, slipped

and complex which s not strong upon the system and

later on has na good elfect of life. Homicide which is
not based on jurisdiction condition and legal formal
of sharia Is a distinctive pattern between peaceful and
prosperous social life with princple of human's respect
compare to human who live in cave and jungle which
is full of insccure and instill ta do their activity and
bulild something inside. Repent from fornication is a
distinguisher between pure life which is wanted by all
mankinid and get rid of animal side compare to the mingle
ofsex organ which aim is contradictory to give birth and
self respect as well as standard of life which promote
masculinity and feminists,

The third verse in the explanation of afterlife
penalty Is the revelation in Koran surah an-Nisi: 93
which states the quality of sin and severe penalty for
those who commit intentional homidde. Homicide crime
act Is categorized as the highest criminal act in Islam
therefore the penalty takes place in the present and after
life. Penalty at the present is already mentioned in the
Interpretation and explanation in the previous verses,
meanwhile; the penalty ol the afterlife is also described
inthis verse. The effect which is shown of this homicide
crlm_t is classified as highest eriminal act and for the
convict is sulfered by the great penalty.

14
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Intentional erime act or losing one’s life wig,
Jegal jurisdiction procedure, the penalty is Jahapy,,
(hell) and they are eternal inside and only Allzh whi,
knows the limit of the penalty. They also rece;,,
the wrath of Allah because of their sin angd |.l.'|J-|
be condemned of Allah's blessing. and they v,
be rewarded by severe punishment and peng),,
[thanthauwi: & 261). There are four classifications g,
the sinner mentioned in this verse, namely Jahanng,,
wrath of Allah SWT, condemned of Allah SWT, _1”','
punishment and penalty. If we notice further the |,
material, we can be sure that these four classification |
afterlife penalty promised by Allah, except the secoy,|
and third classification which are likely obtained g,
this present life.

Thisverse carries four catepories of stern wa ning
and promise for those who commit a murder; el
Allah’s anger, curse, and punishment. When we :,.k._:
consideration on this, these four categories are include|
inta hereafter tribulation as what has promised hy
Allah, except for the secand and the third categorics.

The fifth guide is a message of humanism based on
a verse of gishash determination, as stated in Q5. Al-
Bagarah: 179, "And there is for youin legal retribution
(saving of) life, O you (people) of understanding,
that you may become righteous™, In this verse, Allah
commanded the law of equality and life among hwman
beings. Arab tribes during the time of jahiliyah farbade
referral of the suspect into the victim relatives due to the
fear of decreasing amount of their clan. Therefore, Allah
stated, fTal-qishdshi haydt which means "the member of
the clan will grow if they reject it” (al-ashfahani: 1999:
381) because of the absence of murder and victim.
Qishash is preventive action toward the same deed
to other people [Ibn "Ashur: 1984: 145) but this is the
fairest mechanism [asy-syinqithy: 1995: 32), Focus of
the explanation and application of this verse based on
nash; yd uiil albdb as the guide to understand, reflect,
and implement gishash law by those who believe, do
goods. smart. and be honest (thanthawi: 1t 373).

3. Humanist Messages behind the Verses
Determination of Penal Murder

Maximum punishment cited in al-Qurdn Is related
to hostility, through system or through wealth and
ownership, under various punishment like hudiid

Prophetic Role of Sharia Kncwledge in Developing Social Justice

gishash and ta'dzir with the strong and thorough
implementation toward Moslem community in [slam
countries. In Q5. al-An‘im: 151 there is a humanist
message for each people to aflirm people’s humanity
which is highlighted inal-Qurin in imposing claim and
prohibition. This verse uses the word “instructed” or
in Bahasa Indonesia wastat, it is farm of a very polite
diction, humanist side from The Creator to His peaple
inorder to force them to be faithful in ordering all that
is right and prohibat all that is wrang,

The second verse figures out how Islam concern
on nurturing life as a main part in keeping the viability
ofthe peneration. Allah dovs appreciate, honor, respect,
and glonify all His creatures. [t only happens in one
condition, without intentionally murder one's life.
Likewise, in the case of deprivi ng soul, it could only take
not more than his/her life in turn. The justice principle

must be prioritized as a preventive action of the similar

cases which gives deterrent effect.

In the third verse, Q5. al-Bagarah: 178, it s more
instructive for the command media that actually leads
to the Moslem, however the implementation will be
different where the judiciary rights (judge]) as syiorand
control for any negligence judiciary. M urder for murder
s a simple conclusion from the abave analogy. This is
a form of humanity and humanism thatis highlighted
and proposed by al-Quran in dilferent guides from
the previous congregation. Therefore the justification
¢laim for 1slam has additional argument with syariah
cited In al-Qurin as the perfecting syari'ah than ever
before. The alternative solution is bringing the murder
together with his/her murdered relative as one way
1o aveid social problem or revenge that could affect
social order.

The third verse, 0.5. an-Nisi: 92, focus on the
explanatien of the amount of diyat (blood money)
that must be paid to the murdered family under
unintentionally categorization. The amount of diyat
paid to the murdered family under intentionally or
unintentionally categorization is an obvious and valid
cue that since the Prophet era shows how precious a
Jife is. It will affect murder’s economy and social life,
as he/she will not be able to pay that diyat. Kifarat
or ransom is an obligation after his/her crime. Free a
slave Is a reward of like for taking out the slavery status
of a man. However, in this modern era, we could not
find any slave then it encourages people to use second

alternative that is fasting for two months, The murder
could take him out of lust and pleasure then focus on
doing positive things

Life is right of everyane, Intentional murder is
categorized as the removal of everyone’s nghts. The
punishment given could not amend their threatsin the
judgment day. Qishash is actually an equal retaliation.
Therefore this verse would not state that gishash is
all about life because the implementation of qishash
is taking one’s life. However, gishash prosecution 15 3
warranty for the murder and the murdered. A person
who is going to murder hopefully thwarts his crime
because of the real consequence that is gishash.

4. Conclusion

The implementation of gishash is a preventive
action that aims at maintaining sustainability of life
and social life of both murder and murdered. It is not
about taking advantage of compensation [divat). Thus,
it is clear that hife and death of human are honored
and respected. Murder is an action that could not be
tolerated and it deserve to get countermeasure in the

waorld and hereafter.
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Abstrak - Al-Qawa‘id al-Fighiyyat constitutes one of
the ‘tools’ to understand, find and apply Islamic law
in micro and macro life, especially in which related
to worship, mu'amalah and so forth. Therefore, its
existence Is strongly necessary in the development
of Islamic law in responding the various challenges
of eras. Accordingly, Al-Suyuthi (1996) stated in
mugaddimak his monumental book of ‘al-al-asybah
wa al-nazhair’ that Al-Qawaid al-Fighiyyat is a great
seience thatcan provide an understanding of the paturc
of figh, the original spurce of guotation, and its secrets.
Through the knowledge, one is expected to have more
detailed understanding about figh and able to bridge
and create law (al-takhrf al-ahkam) and legal istinbath,
both written and unwritten law [Syafe'i, 1997).

Key Words:

1. Intreduction

Due to the importance of Al-Qowa'id al-Fighiyyat
sdence, there are many scholars of the schools of thought
{madzhab) attempted to make in-dept analysis through
compiling various books related to Al-Qawa id al-Fighiyyat
Nevertheless, the books compiled by the scholars of
madzhab only cover descriptive rules, the basis for making
rules, branches, and kinds ofboth muttafog and mukditalaf
rules. On the other hand, there are net so many books on
the methodelogy of Al-Qawa'id al-Fighiyyat development.
The absence of the historical context of Al-Qawa'id al-
Fighfyyat, of course, will be an obstacle in ‘countering’
Josept Schacht analysis which stated that the legal rules
composed by the scholars of madzhab are actually
influenced by the legal rules of Roman. The statement is
certainly very ironic and contrary to the ‘assumptions’ of
Muslims that the legal rules are the original productof the
scholars of madzhab.

Sementara [tu, upaya penclusuran dan penggalian
metodelogl Al-Qawa'id al-Fighiyyvat belum dilakukan
secara ‘serius’. Padahal, begitu urgent nya karena
herhuhungan secara signifikan puna memahami
paradigma yang komprehensif dan pengembangan
muodel lebih lanjut tentang Al-Qowa'id al-Fighipyat. Jika
dihubungkan dengan konteks kekinian yang relaliflehih
madern, maka pengembangan Al-Qowa'id of-Fighiyyot
tidak saja dijadikan sebagai ‘wacana’ pergumulan
dikalangan para ulama madzhab, melainkan juga
dapat dijadikan sebagai landasan hukum bagi upaya
melakukan perubahan social (social engginering).

In addition, searching and explaring the
methodology of Al-Qawa'id al-Fighiyyat has not been
seriously done. In fact, Al-Qawa’id al-Fighiyyat is
very urgent due to its significance to understand the
comprehensive paradigm and the development of a
further model of Al-Qawa’id al-Fighiyyat. If related
to modern relative contexts, the development of Al
Qawa'id al-Fighiyyat is not only used as a struggle
of "discourse’ among the schelars of madzhab, but
also used as the legal basis for the effort of social
engineering.

This paper attempts to elaborate the response
to Josept Schacht's thesis by using the Islamic Social
History approach developed at the time of the rules
of Islamic law formulation by Islamic scholars. This
paper departs from a theory of thought stated by Anton
Daker, that a person's idea is always influenced by
the surrounding living situation. Therefore, an idea is
usually the result ofa growing and develeping historical
process with together with its challenges. Moreover, in
understanding one's thinking, it is necessary to trace
his background of the socio-political situation and the
developing intellectual discourse in the society inwhich
he was born and grew up (Baker, 1990).

Dipindai dengan CamScanner



e P W TR
i e AT Wl 8 eIt N
sy 4 har) 5 ' g
|-l- “hgal's

LLL e
+ -;"f"

"FILSAFAT
SAINS

oM

r\J'/
iy Dr. Salamuddin, M.A.

i
|
]
_T
f
l
!
|

—
T N ETe—— .




" "r l.
e ) P : P
T sw%. L o e e N
- :-" ..i bt X : -.
@ 7

Slam

xJM Dr. Salamuddin, M.A.

E
|
',
I
!
i




Sanksi F‘efan_ssaran Pasal 113 Undang-Undang Nomor 28 Tahun 2014 tentang Hak Cipta, sedagaimana
yang telah diatur dan diubah dari Undang-Undang Nomor 19 Tahun 2002, bahwa:

Kutipan Pasal 113

(1) Setiap Crang yang dengan tanpa hak melakukan pelanggaran hak ekonomi sebzgaimana dimaksud
dalarm Pasal 9 ayat (1) huruf | untuk Penggunaan Secara Komersial dipidana dengan pidana
penjara paling lama 1 (satu) tahun dan/atau pidana denda paling banyak Rpl00.000.000-
(seratus juta rupiah).

nfatau tanpa izin Pencipla atau pemegang Hak Cipta
sud dalam Pasal 9 ayat (1}

Homersial dipidana dengan
500,000,000

{2) Setiap Crang yang dengan tanpa hak da !
melakukan pelanggaran hak ekonomi Pencipta sebagaimana dimak
huruf ¢, huruf d, hurf f, dan/atau huruf h untuk Penggunazn Secara alk R
pidana penjara paling lama 3 (tiga) tahun dan/atau pidana denda paling banyak fE
(lima ratus juta rupiah).

) ; ng Hake Cipta

(3) Setiap Orang yang dengan tanpa hak dan/atau tanpa izin Pencipta ::T; %ZET-EEngal g ayat
melakukan pelanggaran hak ekenomi Pencipta ssbagaimana drmaﬁ cara Komersial dipidind
(1) huruf a, huruf b, huruf e, dan/atau huruf g untuk Pengguﬂaanld:n*-a genda paling baryak
dengan pidana penjara paling lama 4 (empat) tahun dan/atau Pl
Rpl.000.000.000,- (satu miliar rupiah).

dalam
R t ng ilakukan
(4) Setiap Orang yang memenuhi unsur sebagaimana dimaksud pada ayat (3) 2

Jalau

dan
penjara paling jama 10 {sepuluh} tahun a

bentuk pembajakan, dipidana dengan pidana s iah).
pidana denda paling banyak Rp*{.DDD.DOD-GOGW

* Editor
Ali Hamdan

- LSAFA
EN S
slam

Dipindai dengan CamScanner



FILSAFAT SAINS ISLAM

Edisi Pertama
Copyright ® 2020

ISBN 978-623-218.687.3
ISEN (E) 978-623-218.690.3
155x23em
x, 230 him
Cetakan ke-1, November 2020

Kencana. 2020.1349

Penulis
Dr. Salamuddin, M.A,

Editor
Ali Hamdan

y ¢ Diterbitkan cleh Kencana
Bekerja sama dengan Fzkultas Hmu Tarbiyah dan Keguruan
Universitas Islam Negeri Sumatera Utara Medan

Desain Sampul
Suwita

llustrasi Sampul
Konevi

Tata Letak
Rendy & Laily Kim

Penerbit
KENCANA
Ji. Tambra Raya Na. 23 Rawamangun - Jakarta 13220
Telp: (021) 478-64657 Faks: (021) 475.4134

Divisi dari PRENADAMEDIA GROUP
e.mail: pmg@prenadamedia.com
www.prenadamedia.com
INDONESIA

Dilarang memperbanyak

cara apa pun, menyebariuaskan, dan/atau mengutip sebagian atau seluruh isi buku ini dengan |

- termasiik dengan cara penggunaan mesin fotokopl, tanpa izin tertulls [
dari penerbit dan penulis,

Pendahuluan

uku berjudul Filsafat Sains Islam disusun sebagai bahan rujukan

bagi mahasiswa khususnya dan umat Jslam umumnya terkait dis-

kursus tentang ontologi, epistemologi, dan aksiologi sains menurut
Islam,

Pertanyaan apa sains, bagaimana meraih sains dan untuk apa sains
diurai secara detail sebagai upaya menjelaskan bahwa kemajuan sains
modern adalah hasil kerja sama umat manusia dan tidak bisa diklaim
capaian sepihak oleh bangsa mana pun. Sumbangsih umat Islam dalam
bidang ini tercatat dalam sejarah dan dengan mudah dapat dilacak dalam
referensi-referensi otoritatif.

Terdapatnya perbedaan dalam melihat sains disebabkan perspektif
yang berbeda sesuai filsafat nilai yang dianut oleh para ilmuwan. Ilmuwan
Islam berpandangan bahwa landasan pengembangan sains adalah tauhid
yang sarat nilai-nilai ketuhan, sementara “Barat” berangkat dari filsafat
materialisme yang bebas nilai.

Apresiasi setinggi-tingginya disampaikan kepada para pihak yang
telah berikan support, sehingga karya ini bisa diterbitkan, khususnya
kepada saudara Ali Hamdan, Lc., M.A., Ph.D. yang telah mengedit tulisan
ini sehingga layak untuk dipublis. Semoga Allah menilai semua upaya dan

Dipindai dengan CamScanner



F ———

FILSAFAT SAINS [SLAM

perjuangan sebagai ibadah dan jihad. Kritik dan saran sangat dihars pkan
demi perbaikan dan penyempurnaan isi buku ini.
Wassalam

Medan, Agustus 2029
Dr. Salamuddin, M.a,

PPENDAHULUAN ¥
BAE1 ALLAH, ALAM, DAN MANUSIA 1
A. Argumentasi Wujud AlGh. ..o 1
B. Hakikert don Karakteristik N 1% o RO UE TR |
C. Hakikat dem Potensi Dasar Manusic........coververeeneenese 8
D. Hubungan dem Tugas Memusia di Alemm....oieeeeeen 10
BAB 2 PENGETAHUAN, SAINS, DAN FILSAFAT 13
A&, Hakikat Pengetahuan, Sains, dan Filsafat dalam
Tradisi Islarmn .. i T A S LR s
B. Pendorong Kemn]um d-:m Kemundurm
Pengetahuan, Sains dan Filsafat...... w24
BAB 3 FILSAFAT SAINS DALAM ISLAM 31
A. Tujuom don Ruang Lingkup Sains ...oovecieveinneecene e 31
B. Dasar-dasor Pengembangor STNS ooveeeeveeernnninn 97
BAB 4 EPISTEMOLOGI SAINS ISLAM 41
A, Scrcmict Mercih SOHNS...coivviiiiiiesiinnssirminensennemmenssesansess 41
B. Matnde Wntlﬁ.k e S LR S I S . |

Dipindai dengan CamScanner




FILSAFAT SAINS ISLAM
BAB5 ONTOLOGI DAN AKSIOLOGI SAINS ISLAM 55
A. Allgh, Wahyu, dan Al e 55
B. Mm:[acﬂ SCINS caveruvisrras s 61
C. Etike Imuwan dan Penuntut Ilmu ... 65
BAB & INTEGRASI SAINS 73
A. Urgensi dan Diskursus Integrasi SCins....................... 73
B. Prinsip-prinsip Dasar SANS ..o, 70
C. Tokoh-tokoh Gagasan Integrasi Sains......................... a3
BAB7 SAINS PENDIDIKAN ' 97
A, Term Pendidikem dalom Tradisi Islam ..., Q7
B. Pendidik dan Peserta Didik dalarn Sains
Pendidikomy ISIOmm. e eeer e e 105
BAB 8 SAINS MATEMATIEA 113
A. Imuweomn Matematika dalormn Islam.....oeeeeeeeennnn, 113
B. Sumbongsih Imuwan Islem dalam Bidang
Notarmato 35 Saknaaili ot imrs s, 120
BAB 9 'SM_NS BIOLOGI 129
A, IImuwem Biologi dedam ISlam...ooveven v, 129
B. Sumbcmgsih IImuwan Islam dalam Bidang Biologi.. 136
BAB 10 SAINS FISIKA 145
A, llmuweom Fisika dalam Islam........oooceevevvviienieinncenn, . 145
B. Sumbangsih Imuwemn Islam dalem Bidang Fistka ... 154
BAB 11 SAINS KIMIA i 161
A, IImuwean Kimia dalomm ISIOm ..o eeeesoesieesons 161

B. Sumbangsih Imuwen Isleam dalam Bidong Kimia... 167

BAB 12 SAINS BAHASA 177

A. Imuwan Bahasa dalam ISIGm ................vees e, 177

B. Sumbangsih Iimuwan Islam dedeim Bidang Bahasa 183

BAB 13 SAINS SOSIOLOGI 189

A Imuwen IRKMOG S i e B B 8 e 191
T e o i R

Sosiologl................._ slcam ey 197

wili Eaé

DAFTAR 51

BAB 14 SAINS MANAJEMEN
A. Imuwan Manajemen dalom [SIEM.. .o
B, Sumbangsih Ilmuwemn Muslim dalam Bidang

Mecmajemen

....................................
..........................

DAFTAR PUSTAKA
TENTANG PENULIS
TENTANG EDITOR

Dipindai dengan CamScanner

201
201

204

211
225
227



